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““People are missing,” she managed in a whisper, burying her head in his chest.
He took her shoulders and tried to push her back, but she fought to stay close. “What do you m--?”
She was sobbing now, her body out of control. “A whole bunch of people, just gone!”
“Hattie this is a big plane. They’ve wandered to the lavs or--”
She pulled his head down so she could speak directly into his ear. Despite her weeping, she was plainly fighting to make herself understood. “I’ve been everywhere. I’m telling you, dozens of people are missing.”… “Ray! Their shoes, their socks, their clothes, everything was left behind, these people are gone!””​[1]​

This is a passage from “Left Behind: A Novel of the Earths Last Days”, written by Tim LaHaye and Jerry Jenkins and published in 1995. It is the first book in the Left Behind series, one of the best-selling fiction book series in America in the last decade. The books are based on the biblical Book of Revelation. They offer readers an insight in the events that are going to happen to the people who are left behind to fight the Antichrist in the Battle of Armageddon, after Jesus raptures, or lifts up to heaven, those who were faithful to him. The series, including the graphic novels and the children’s versions, had sold at least 62 million copies by the year 2004.​[2]​ Book number nine of the series, Desecration, Antichrist Takes the Throne was a best-selling novel of 2001.​[3]​
	Even though not all the readers of the Left Behind series affiliate with the End Times idea that is displayed in the novels, the millions of copies that were sold suggest that a large part of the American population has become aware of this vision. The rising popularity of the Left Behind books can be placed in a context of growing interest in what is called the End Times in the United States. A poll done by CNN and Time Magazine in 2002 shows that 1/3rd of the American public pay more attention to how the events they see on the news or read about in the papers might relate to the end of the world. Moreover they have regular discussions about what the bible has to say regarding this topic.​[4]​  Instead of stocks, these currents events such as earthquakes, floods, plagues, and wars are tracked in the “Dow Jones Industrial Average of End Time Activity” on the website www.raptureready.com (​http:​/​​/​www.raptureready.com​). Especially the growing threats to the existence of the state of Israel, such as the war against Lebanon and suicide attacks but also the peace process, which might result in the loss of important land, get special Christian Zionist attention. They are not especially concerned for a fellow democratic ally in the war against terror; their biggest concern is whether God’s chosen people will be able to keep the land in order to secure the return of Jesus to earth.
	This high level of religiosity which is present in American society is hard to understand from a European point of view. There are various fields in which America and Europe differ but the religious one is probably the most significant. In the United States after the War of Independence religiosity seems to have developed in an opposite direction compared to Europe. In Europe religious institutions slowly started to loose their central positions in society due to developments in the second half of the eighteenth century such as the Enlightenment, the subsequent French revolution, and the industrialization. From that period onward Europe gradually became more secular. However it should be noted that at first only the elite and the highly educated groups became secularized. It was only after the Second World War that the religiosity of the general population really started to decline in most European countries. Emile Durkheim in his book The Elementary Forms of the Religious Life (1912) argues that “industrialized societies are characterized by functional differentiation, where specialized professionals and organizations, dedicated to healthcare, education, social control, politics, and welfare, replaced most of the tasks once carried out exclusively in Western Europe by monasteries, priests, and churches”.​[5]​ The expanding state in Europe replaced the religious institutions on the social level. The United States remained an outlier among postindustrial societies. Until this day the United States remains one of the most religious countries in the world. According to a recent Newsweek poll ninety-one percent of the American adults believe in god and eighty-two percent of this group identifies itself with Christianity.​[6]​ 
Norris and Inglehart in their book Sacred and Secular Religion and Politics Worldwide try to find an explanation for this development. The first and most interesting theory they bring up is “The Religious Market Model”. This theory holds that American churches are subject to market forces. The wide variety of churches that has emerged in the United States over the past centuries has created a religious market. Assuming that the demand for religion is rather constant Norris and Inglehart assume that “where a free religious marketplace exists, energetic competition between churches expands the supply of religious “products,” thereby mobilizing religious activism among the public.”​[7]​ In most European nations on the other hand, churches are often subsidized by the state which takes away the competition element, which means the supply side does not have to try as hard to survive. Moreover it is possible to say that social security in the United States is insufficient especially when it is compared to the European welfare system.  Hence, people seek help with religious organizations which are often eager to provide in those needs. Finally it can be said that the high level of inequality and the insecurity that comes with a bad or insufficient social security system raises the demand for religion. People are always looking for a safe haven, something to rely on. 
The lack of understanding between Europe and the United States on a religious level can also be explained by the fact that most branches of American Protestantism have their roots in the United Kingdom and not on the European mainland. Especially the dispensationalist groups that believe that the End of Times is near were originally founded in 19th century Britain. This movement transferred from Britain to the United States but it skipped Europe where most Protestant denominations followed the Catholic Church in their rejection of dispensational premillennialism. However in the United States this conventional movement became the mainstream over the last hundred years with 40 to 60 million supporters​[8]​ and a big network of TV channels, radio stations and churches and even political branches.​[9]​ Since this conservative branch of the Christian religion plays such an important role in American society, its influence should not be underestimated. An average of seventy five percent of Americans is convinced that the bible is the word of God, with over half of that number saying that its contents should be taken literally.​[10]​ They organize themselves in a network of independent agencies and churches and they have actively and successfully, since it is such a big group, entered politics in de last two decades. American society and politics are being shaped by conservative Christianity, in a way we can hardly imagine in Europe.
	This paper will investigate a large segment of this interesting and influential group in American society, the Christian Zionists. These Evangelical Christians are probably the most powerful pro-Israel force in America today. In his book “Standing with Israel” author David Brog​[11]​ describes why Israel became so important for Christianity; “While God makes many promises in the Bible, it is with Israel that God makes His most significant and intimate covenant. God promises to make Israel a “great nation,” as numerous as the stars in the sky, and to grant Israel a Promised Land as its inheritance. God also provides this great nation with a great mission, promising that through Israel all the nations of the earth will be blessed.”​[12]​ In the bible Genesis 12:3 provides this specific call for Christian action that the Christian Zionists often refer to “And I will bless them that bless thee, and curse him that curseth thee: and in thee shall all families of the earth be blessed” ​[13]​ In this passage “thee” is referring to Abraham and his descendants, the people of Israel. This belief in combination with the dispensationalist idea, that history can be divided into seven segments, provides the ideological background of Christian Zionism. According to this theory we are heading toward the last stage of history, the Millennium; a one-thousand year period in which Christ will reign in peace and triumph. The impressive military victory of Israel in the Six-Day War in 1967 is often seen as the beginning of the process toward the end of times However for the last stage to commence various other steps have to be taken such as the rebuilding of the Jewish temple in Jerusalem, the rapture, and the battle of Armageddon. In all these steps the land of Eretz Israel​[14]​ and the Jews play a central role.​[15]​ 





Christian Zionism in a historical perspective

The stories from the Left Behind series as written by LaHaye and Jenkins are a fictionalized version of dispensationalism which is a particular method the Christian Zionists use to interpret the bible. The theological background, the relationship between Christianity and Judaism, the development of the dispensationalist approach, how this theological movement came to the United States, and how it became popular are investigated in this chapter. 
	The so called Plymouth Brethren theology lies on the foundation of Christian Zionism. This religious movement came to the United States in the 1870’s but it originated four decades earlier in Great Britain. The Plymouth Brethren movement was founded in the winter of 1827-1828 when a group of young churchmen began to meet for prayer and bible study in Dublin. They were, among many others, disappointed by the Anglican Church. The lack of spirituality and the damaging effect of hierarchy, power, and money had made them abandon their trust in the Church of England. The group created their own church with independent worship services in which the bible was the only authority and all the members were equal. However rejection of the Anglican Church was not unique at that time. The groups of Pilgrims that had moved to the United States a century and a half before the emergence of the Brethren had the same objections against the establishment of the church. The difference between the Brethren and those groups was therefore not their negative response to the church but their view of the Jews. The group of young churchmen rejected the existing replacement theology and embraced a new one which placed the Jews in a special position as the people of “Israel”, the ones to whom God promised a lot in the bible.​[16]​

Christianity and Judaism; the replacement theology
Christianity and Judaism share a long and interesting history. As far as we can tell from the small amount of documentation we have on the first century of the Christian Church, all first Christians were Jews. Jesus was a Jew, all of his disciples were Jews, the bible is written by forty different authors of whom thirty nine were Jews and one, Luke, was a convert to Judaism. It is possible to say that the first Christians did not at all have the intention to start a new church they rather were a sect within Judaism. According to Keith Nickle in his book The Synoptic Gospels An Introduction, the early Christian church “continued to observe and participate in Jewish cultic practices. They shared many of the convictions, hopes, beliefs, and prejudices of religious Jews. The major distinctive feature of their religious faith was their belief that Jesus was the Messiah whom God had upheld and vindicated with the resurrection.”​[17]​ However Christians did not continue to view themselves as Jews for a very long time. Soon Christian leaders found all the Jewish practices unnecessary. In this period Christianity became a gentile religion and most converts were gentiles too. The church started to aim at Hellenistic gentiles as converts; they became the primary source for the subsequent growth of Christianity. 
	In the mid-second century the gap between Christianity and Judaism could no longer be bridged. The Jews lost their special position within the Christian doctrine as the so called replacement theology started to gain ground. The foundation of this theology was the idea that when the Jews rejected Christ as their messiah, they were replaced as the true people of Israel and as the recipients of God’s promises to Abraham. This replacement theology became a church doctrine when it was embraced by the well known Christian thinker Augustine of Hippo. It remained the official dogma for over a millennium and a half. Augustine declared that the Jews were “The House of Israel which [God] hast cast off”​[18]​ Already before the official acceptance, the theology proved to be disastrous for the Jews. Already in 313 when Constantine, the ruler of the Roman Empire had converted to Christianity and made this new faith the state religion of the world’s biggest empire the prosecution of Jews started. From the fourth century on, the history of the Jews was characterized by anti-Jewish laws, rules, and restrictions. An opportunity for the Jews arose when the Catholic Church lost its dominant position on the religious realm during the Protestant Reformation in the early 1500’s. However despite the significant theological differences between Martin Luther and his followers and the original church establishment, Rome’s opinion on the position of the Jews was not questioned. Only centuries later some minor Protestant sects started to change their point of view on the Jewish issue. However for most Christians it took a catastrophe the scale of the Holocaust to transform their opinion on Judaism.
	Nazism was the complete opposite of true Christianity. As a matter of fact; true Christianity was recognized as an enemy by the Nazis and thousands of Christians underwent the same treatment as the Jews under the German regime. However according to Daniel Goldhagen in his book A Moral Reckoning, and David Brog, the Christian Church actually could indirectly be held responsible for the Holocaust at two different levels; a historical and a contemporaneous level. Historically speaking the centuries of Christian anti-Semitic sentiments had been a breeding ground for the Nazi ideology. According to Brog Nazism was “For most Europeans merely a new variation on an old and very familiar theme. Nazism was able to flourish in soil fertilized by centuries of replacement theology.”​[19]​ At the contemporaneous level Goldhagen argues, based on a survey done in 1939, that on the eve of the Second World War “95 percent of Germans still belonged to a Christian church”.​[20]​ Several years after the end of the war the main Protestant churches in Germany as well as the American Lutheran Church and various other Protestant denominations in the United States abandoned the replacement theology. Most of the churches did not give a reason for the change of theology however others admitted that it had something to do with the Holocaust.​[21]​ 

Dispensational Premillennialism​[22]​
In the beginning of this chapter I noted that the foundations of Christian Zionism lay with the Plymouth Brethren in the early 19th century. One of the main components of the theology of this group was their interest in biblical prophecy and dispensationalism. This meant that they were convinced that the course of history was described in the Holy Scriptures. Moreover, this history can be divided into different dispensations or periods. This was a popular way of looking at the bible at that time. This theology was namely shaped and spread by one specific member of the Brethren; John Nelson Darby. Darby was born in 1800 in an upper-middle-class family in London. After successfully practicing law for several years he had a conversion experience that caused him to change his career and accept a position as a minister in a county parish. However after two years Darby became disappointed with the established church and slowly developed his own theology. This theory was inspired by the apostolic environment of the early church about which he had read in the biblical Book of Acts. Darby’s ideas served as a main component of dispensationalism. Ariel in his book On Behalf of Israel: American Fundamentalist attitudes toward Jews, Judaism, and Zionism, 1865-1945 describes Darby’s view as follows: “the Church of God, as He considers it, was composed only of those who were so united to Christ, whereas Christendom, as seen externally, was really the world and could not be considered as ‘the Church’. For Darby, only true Christian believers (i.e., evangelical Protestants) comprised “the church,” the body of the believers that would be saved and united with Christ.”​[23]​ Darby’s dispensationalism was not constructed out of thin air. For a long time people had speculated about the return of Christ and various theologies have developed about the when, the why, and the how. 
The postmillennialist movement that became somewhat popular among certain Protestant groups in the eighteenth and nineteenth centuries thought that the righteous kingdom will be established due to human efforts. They wanted to make the world perfect through the spread of the Gospel and the implementation of Christian morals and values. Once perfection is accomplished, Jesus will return to earth. The theology of the Brethren however, can be categorized as premillennialism. They believed that Jesus would arrive to establish the millennium. According to premillennialism only intervention by God can save humanity and turn the world into a righteous kingdom. The theology of the Plymouth Brethren created a unique version of premillennialism because they shed the theology in a futurist light, whereas the established attitude at that time was historical or historicist. Both of these schools expected the return of Christ to happen in the near future. The historicist approach however defends the opinion that most of the eschatological events have happened in the past. They have linked various episodes in history to biblical passages. The futurists on the other hand claim that the eschatological period has not yet begun. 
One of the most important aspects of the Brethren theology is the eschatological Christian doctrine that divides human history into different dispensations or ages. Discussions on the dispensational division of human history are ancient and can be traced back to the Epistle of Barnabas, which was written in the first century of the Common Era.​[24]​ However the modern eschatological belief known as dispensationalism that millions of Americans believe in today is a product of the Plymouth Brethren. According to Cyrus Scofield, Darby’s most important American follower, a dispensation was “a distinct period of time in which God tested humanity in relation to a specific revelation of the divine will”​[25]​ However, apparently in each of these periods of time the human race did not reach the goals that God had planned out. This failure led to a new dispensation in which humankind had new opportunities but eventually they failed again. The number of dispensations described in the bible was a point of discussion for Darby’s followers but eventually they settled on seven. Timothy Weber in his book On the Road to Armageddon describes the sevenfold system as follows: “innocency (before the fall), conscience (fall to flood), human government, promise (Abraham to Moses), law (Moses to Christ), grace (the church age), and kingdom (the millennium)”​[26]​ With this scheme the dispensationalist movement made and attempt to describe God’s plans with the world. When the bible is studied from this perspective it is according to Brog possible to conclude that “The Jews failure to recognize Christ as the Messiah was not an unprecedented crime against God. The Jews were merely continuing a well worn path of human failure”​[27]​ The period in history that followed the rejection was another dispensation, the one in which we live now. In this dispensation God has suspended the original plan as it was set out in the Hebrew bible and he is taking care of mankind in a different vehicle, the church. According to Ariel “In this dispensation the Jewish people do not serve any constructive function, they are scattered in the world and are often humiliated and harassed. Israel’s role however, has not terminated. In the next dispensation, the millennium, Israel will return to its position as God’s first nation and will assume a leading role in kingdom, the very same role the Jews would have played had they accepted Jesus in his first coming.”​[28]​
Darby thus created a special position for the Jews in his theology. He argued that the bible did not only reveal a plan for the heavenly people, the church, but also for the earthly people, Israel.  Darby came to this conclusion when he read Timothy 2:15 “Study to shew thyself approved unto God, a work man that needeth not to be ashamed, rightly dividing the word of truth”. This passage to him meant that the bible was written for two different people and you should never link a biblical passage to one that originally was meant for the other. Both the dispensational approach as well as the division between an earthly and a heavenly people were meant to make the biblical message more understandable and more useful, however, Darby’s interpretation turned out to be exceptionally complicated. 
The dispensationalist premillennialism theology is based on numerous references in the Bible including Mark 13, Matthew 24, and Luke 21.​[29]​ In these chapters Jesus tells his disciples about his return and the end of times. A well known description of the upcoming end, which is similar in all three of the Gospels; “Immediately after the tribulation of those days shall the sun be darkened, and the moon shall not give her light, and the stars shall fall from heaven, and the powers of the heavens shall be shaken”. However Anderson states in his book Biblical Interpretations and Middle East Policy that there has been disagreement among scholars whether or not Jesus made the statements about his return that are ascribed to him in the gospels of Matthew, Mark and Luke.​[30]​ Yet dispensational premillennialism is mostly based on the books of Genesis, Daniel, and Revelation. The theology holds that in order for the End Times to come, Jews from all over the world have to gather in the Holy Land and create a Jewish state on the territory of Eretz Israel. Since part of this state has already been formed in 1948, the adherents think that the other prophesies are also about to happen. The world finally got on the right religious track; it is on its way to the End Times. The event that will announce the End Times is according to dispensationalist theology a Rapture, which is described in the passage from the book Left Behind, a Novel of the Earth’s Last Days. One day the people who have been faithful will be taken away to meet Christ in heaven and the unfaithful will be left behind in total confusion. This phenomenon is described in various passages of Early Christian Literature among others in Thessalonians 4:16-17; “For the Lord himself shall descend from heaven with a shout with the voice of the archangel, and with the trump of God: and the dead in Christ shall rise first: Then we which are alive and remain shall be caught up together with them in the clouds to meet the Lord in the air: and so shall we ever be with the Lord”. Once the heavenly people of God are saved, terrible things will happen on earth to those who are left behind in a period called the Great Tribulation. Throughout this period, which lies between the current dispensation and the millennium, the world will be ruled by the Antichrist, in Christian circles often referred to as the Beast. According to Brog, Dispensationalists believe that the Antichrist will be a “slick, charismatic leader who will exercise dominion over the world by taking control of a large confederation of nations or world-governing body”.​[31]​ Therefore the establishment of international bodies such as the United Nations was interpreted by the majority of the dispensationalist movement as the influence of the Antichrist. Hence, Christian Zionists have protested against the creation of such organizations.​[32]​ 
In the chaotic aftermath of the rapture, the Antichrist promises to bring peace and structure to the world. In order to seize power, he will make a treaty with Israel, claiming to protect the country against its aggressive neighbors. However, according to Anderson, he will, soon after he gets authority, treacherously break this agreement; Jewish practices will be banned and the new leader from then on has to be worshipped as a God.​[33]​ During his reign of terror the Antichrist will mainly turn against those who refuse to obey him, in this case a group of 144,000 Jews (12,000, persons in each tribe) who have converted to Christianity after the rapture. Revelation 7:2-5 describes how this group is singled out by God; “And I saw another angel ascending from the east, having the seal of the living God: and he cried with a loud voice to the four angels, to whom it was given to hurt the earth and the sea, Saying, Hurt not the earth, neither the sea, nor the trees, till we have sealed the servants of our God in their foreheads. And I heard the number of them which were sealed: and there were sealed an hundred and forty four thousand of all the tribes of the children of Israel”. This specific group plays an important role during the Great Tribulation as the apostles of the truth of the Christian message among the nations of the world. As they are harmed by the new ruler God will intervene, as he does not accept the cruelty that his people are forced to undergo. During the reign of the Beast, God will send horrible plagues to earth which will make life for those who are left behind terrible. These plagues are clearly described in Revelation, for example in verse 16: 3-4; “And the second angel poured out his vial upon the sea; and it became as the blood of a dead man: and every living soul died in the sea. And the third angel poured out his vial upon the rivers and the fountains of waters; and they became blood” 
After the seven year reign of the Antichrist, a coalition will be formed in order to fight against the new superpower, destroy God’s people, and seize power over the entire world. This alliance will be a combination of the King of the North, possibly Russia, the King of the South, probably a combination of Arab and African countries and tribes, and the King of the East, probably China. This story about the role of the kings is told in the book of Daniel 11:40 and 45; “And at the time of the end shall the king of the south push at him: and the king of the north shall come against him like a whirlwind, with chariots, and with horsemen, and with many ships; and he shall enter into the countries, and shall overflow and pass over…But tidings out of the east and out of the north shall trouble him; therefore he shall go forth with great fury to destroy and utterly to make away many”. The final battle will take place in a valley north of Jerusalem which in Hebrew is called Har Megiddon but in English is often referred to as Armageddon. As the armies of the world gather Christ will come down from heaven, together with the previously raptured Christians, and defeat all his enemies in the most horrific battle in history. After this amazing display of God’s power, the Jews who converted to Christianity after the Rapture, and now recognize Christ as their Messiah, will be saved and judged together with the gentiles who were left behind. The antichrist and his followers will be thrown into a lake of fire while they are still alive. 
This judgment is followed by the Millennium. In this one thousand year period the throne of David shall be restored and there will be peace on earth. Satan will be bound in a bottomless depth so that he can no longer deceive the people. At the end of this era, Satan will be freed from hell and lead a fruitless uprising. After this short uprising the time of the final judgment has come. Everyone who has ever lived will be judged and God will create a new heaven, and earth will change into the home of the redeemed. Since this is the end of the seven dispensations as they are described in the bible, time shall be no more and the faithful people will live in peace ever after. This new heaven is referred to in the bible as the New Jerusalem in Revelation 21:1-2 John, the author describes a vision of this blessed eternity for the ones who have been faithful; “And I saw a new heaven and a new earth: for the first heaven and the first earth were passed away; and there was no more sea. And I John saw the holy city, new Jerusalem, coming down from God out of heaven, prepared as a bride adorned for her husband.” 
This Armageddon theory is one of the most important components of the dispensational premillennialism theology and Israel and the Jews play unmistakably a central role. Ariel argues that “It is evident that the Jewish people are essential for many events of the end of times to get going. Premillennialists have therefore taken a close interest in the fate of the Jews and in the developments that have occurred to that [Israel] nation”​[34]​ The birth and the expansion of the state of Israel and the Zionist immigration to the area are in the light of this theology often seen as a fulfillment of biblical prophesies. Those aspects of their religious beliefs stimulate many fundamentalist Christians to support the return of the Jews to the territory of Eretz Israel and do whatever is required to defend the state of Israel. 

The spread of the movement
The Dispensational Premillennialism theology got transported to the United States in the second half of the nineteenth century. John Nelson Darby, the founder of the Plymouth Brethren visited America six times between 1859 and 1874 and at his death he left forty volumes of writing and 1,500 assemblies around the world.​[35]​ Despite the fact that the Brethren theology never became really popular in Darby’s home country, Great Britain, it was widely accepted by the evangelicals in America. 
	In order to understand the popularity of this new religious movement it is important to take a closer look at the conflicts and developments that characterized the United States after 1850. The latter part of the nineteenth century and the beginning of the twentieth century was a turbulent period in American history. It was characterized by changes on social, economical, scientific, and religious levels. The Civil War and the following industrialization of an up till then predominantly agricultural country had an impact on the social sphere. The standard of living increased for most Americans and new inventions such as the telephone, and electricity and the constructions of railroads made their social world “smaller” but their intellectual world expanded. Due to the industrialization and the improving standards of living the number of immigrants seeking for a better future in America grew rapidly. Between 1890 and 1920, 17.6 million immigrants entered the United States. These immigrants, who came from all over the world, brought their own habits, language, ethnicity and religion, which in half of the cases was a religion different from the mainstream American religion.​[36]​ Until that time Protestantism had been seen as the unofficial state religion, now it was challenged by a form of religious pluralism. 
	However no development in the nineteenth century proved more challenging to the religious establishment than the scientific one.On the Origin of Species by Means of Natural Selection written by Charles Darwin in 1859 was the symbol of this new way of thought which implied that human life was not part of a special creation but rather a segment of a large natural, evolving order and a product of natural selection. This theory together with several other developments on the intellectual level challenged the foundations of church theology.​[37]​ The inventions and developments on these various levels of American society caused a split in the way Protestant theologians interpreted the Holy Scriptures. The two different interpretations are described by Anderson in his book Biblical Interpretation and the Middle East. One is the historical critical approach that thinks that the bible should not be taken literally or prophetically, however they did think that the bible contains theological truth. This was and still is the approach of most mainstream churches in the United States. On the other hand as a reaction to this mainstream view the fundamentalist literal/prophetic approach developed. According to Anderson many Americans still subscribe to the last interpretation.







Since the theology got transported to the United States in the 1860s, dispensationalism found its adherents mostly in denominations that were formed by the nineteenth century revivalist movements in the United States: Presbyterians, Baptists, Methodists, and Congregationalists. In some rare occasions a few Lutherans or Episcopalians were attracted by the movement in the early years but those were exceptions. Unlike the dispensationalists in Britain, most American converts did not leave their churches but they remained active members. According to Ariel as a consequence, “in America dispensationalism was characterized as a legitimate belief held by respectable and even prominent members of major Protestant churches”.​[41]​ This stable backbone made it possible for the American premillenialist movement to grow over the years and eventually to become a conviction accepted by millions. The movement obtained a big impact on the religious and social life in the United States. 
One of the leading figures in the early Christian Zionist movement in the United States was a Chicago businessman and lay Methodist preacher named William Blackstone. Being born in 1841 Blackstone was a contemporary of the founder of the Jewish Zionist movement, Theodore Herzl. Herzl was both a product and a proponent of the European Enlightenment. He was convinced that when Jews started to moderate and assimilate into European society, anti-Semitism would gradually disappear. However various developments and events in 19th and 20th century Europe soon dashed these hopes. The Dreyfus affair in France became Herzl’s symbol for the failing assimilation and acceptance of the Jews in Europe.​[42]​ Herzl who was working as a reporter for the prestigious Austrian newspaper Neue Freie Presse was assigned to report on the trial and its aftermath. He was shocked not so much by the events, “as captain Dryfuss was led to trial, angry mobs lined the streets chanting “Death to the Jews”​[43]​, but more by the country in which the trial was held. France was the cradle of the Enlightenment and supposedly one of the most Jew friendly countries in Europe at that time. Shocked and inspired by the events in France Herzl wrote his famous work Der Judenstaat: Versuch einer modernen Lösung der Judenfrage (1896). In this sixty-five page pamphlet Herzl argued that the only way in which the status of Jews as despised strangers could change was when they would get their own state. In the remaining eight years of his life, he practically worked himself to death in 1904. Herzl had devoted himself to his mission; the creation of a Jewish state. Of course Herzl was not the first Jew who was thinking about the creation of a Jewish homeland, but he was the first person to think in grand, geopolitical terms. 
	However, unlike the Christian Zionist theology, Herzl’s thoughts about a Jewish state were not motivated by a religious conviction. For Herzl, as well as for many other Jews, Judaism was more like a nationality than a religion. Hence, in the early years of the movement the location of the state was one of the main points of discussion. On the one hand most Zionists fervently believed that the Jews should return to the biblical land of Israel. On the other hand we find the more pragmatic Jews, like Herzl, who thought that the Jews should take the first land made available to them even if this land would be located in Argentina or Africa. Blackstone followed this Zionist debate from Chicago and he objected to Herzl’s simplicity. In a response to the discussion Blackstone has send Herzl a bible in which he had highlighted all the passages which deal with the return of the Jews to Eretz Israel. Herzl has always kept this bible but it is not known if he ever used it.​[44]​ 
	As a deep-rooted dispensational premillennialist William Blackstone thought that in anticipation of the Second Coming, it was his duty to encourage the conversion of the Jews and to stimulate them to return to their homeland. Blackstone made several efforts to accomplish this goal; he was one of the founders of what is now known as the Moody Bible Institute. However, his most important effort was the publication of an essay with the title Jesus is Coming in 1878. According to Anderson, this book became one of the most popular on the subject of dispensational premillennialism. Not only did a second edition come out in 1888 and an expanded edition in 1908, the book was also translated in forty-two languages including Yiddish and Hebrew. A significant detail, mentioned in Anderson’s book; Blackstone stored thousands of copies of his book, in various languages in Petra in Trans-Jordan, so that “during the time of troubles Jews who fled there would be able to discover the truth and be saved”.​[45]​ Moreover, for this thesis it is interesting to take a closer look at two memorials that Blackstone wrote to President Benjamin Harrison in 1891 and to President Woodrow Wilson in 1916. In the first memorial instead of focusing on premillennialism, Blackstone put the centre of attention on his concerns for the bad humanitarian situation of the Jews in Russia, and their need of a homeland, which would preferably be located in Palestine. Even though Blackstone’s proposal did not have the result he had hoped for he did manage to get support from 413 prominent Americans.​[46]​ The second memorial was more significant. In the year 1916 American President Woodrow Wilson was taking a British request into consideration, which later became known as the Balfour Declaration.​[47]​ Recent scholarly research has shown that Wilson was in favor of the Zionist cause all along; hence, he was only waiting for an official request from the British government to express his support.​[48]​ The memorial written by Blackstone and read by Wilson personally showed the president that significant parts of American society shared his personal orientation. It is not totally clear how the decision making concerning the Balfour Declaration evolved but in October 1917 the American government decided to support the British plans.
Like it is described in the first chapter, the dispensationalist movement was spreading and gaining popularity in the United States during the years in which the discussion about a more modernist approach had become an important issue in the American Protestant camp. This discussion caused a separation between conservatives and modernists. The premillennialist theology as it was constructed by the John Darby associated itself more and more with the conservative branch of the Protestant church. Most of the denominations that are mentioned in the beginning of this chapter, sold their audiences a so called “package deal”. ​[49]​ This deal combined the dispensational premillennialism theology with a conservative view on religion and society. The belief in the inerrancy of Scripture and the central role Israel and the importance of the Jews for the End Times came along with this deal.
The eschatological conviction was sold to the audience in various ways. The premillenialist theology was changed into a popular belief by a series of publications in the early twentieth century. The two most prominent of these publications were the Scofield Reference Bible (1909) and The Fundamentals (1910).  Scofield in his Reference Bible used the King James Version of the Bible and he accompanied it with notes and commentaries. In most parts of his bible Scofields work is not very apparent, most of his attention went to the books of Daniel and Revelation which relate to prophesy. With his comments Scofield introduced his readers to dispensationalist terminology. In the past century millions of copies of this interpretation have been sold throughout the United States.​[50]​ The second publication, The Fundamentals, appeared in twelve volumes between 1910 and 1915. Amzi C. Dixon, a pastor of the Moody Church in Chicago and Louis Meyer, a Jew who converted to Christianity and became a minister and an evangelist, brought together articles which devotedly defended the inerrancy of the Bible and other elements of the Christian theology that were threatened by modernity. 
However, the premillenialist message was not only shared through these publications. Other important vehicles to spread the theology were the various American Bible institutes. These institutes functioned as training schools for evangelists and at they served at the same time as information and distribution centers for the belief of the Second Coming of Christ. The first and most well-known Bible institute is the Chicago Evangelical Society, also known as the Moody Bible Institute.​[51]​ This institute, which was established in 1886, and still exists, has since its creation instructed over 100,000 students on the Bible and it has prepared students for missionary work in the United States and abroad.​[52]​ One of the main interests of the Moody Institute was the evangelization of the Jews. The centre paid special attention to this mission and even developed a special training for missionaries who devoted themselves to evangelize Jews. The motivation for the evangelicals in this mission was their fear that the Jews were capable of committing villainous acts and deeds that could interfere with the return of Christ as long as the Jews had not yet accepted Jesus as their savior. Old prejudices strengthened by current events such as the publication of the Protocols of the Elders of Zion in the 1920’s a document in which a Jewish conspiracy to overtake the world was revealed, stimulated the premillenialists in their calling. Two other Bible institutes which were similar in character to the Moody Institute but less prestigious were opened in Los Angeles in 1903 and in Philadelphia in 1914. 
The influence of Christianity on American politics was for the first time clearly present in the 1920’s, as fundamentalist ministers began to object the teaching of Darwin’s evolution theory in high schools. Their goal was to remove evolution from the curriculum and replace it with the biblical creation theology. The best known part of the anti-evolution crusade of the twenties was the Scopes Trial also often referred to as the Great Monkey Trial. In this trial William Jennings Bryan, “a Democratic presidential candidate who held leftist-populist economic views but who had ties to the fundamentalist [Christian] leadership”​[53]​, took the stand to defend his fundamentalist view of evolution. John Thomas Scopes was the one accused of teaching evolution in public schools and he was convicted for that matter. However the conviction was overturned by the state supreme court later on in order to prevent a national precedent. The fundamentalists were defeated but the trial had an unpredicted outcome; many textbook publishers, because they feared future controversy removed the evolution theory from their books soon after the Scopes Trial had ended. Hence, the fundamentalists seemed to have reached their goal after all. Nevertheless due to opposition to political participation from within the movement and a lack of financial means, the fundamentalists temporarily disappeared from the political stage after the trial. 
	Fundamentalist Christians started to return to the political realm after the Second World War. Two post-war developments; the establishment of Israel in 1948 and the outbreak of the Cold War were the reasons behind this come back. These events motivated the dispensational premillennialist movement to seek alignment with the larger evangelical Protestant community. Premillennial preachers linked the post-war situation with prophetical texts from the bible. Since Israel seemed to be the centre of this biblical prophesy, the state should be supported unconditionally on a financial as well as spiritual level. The unexpected Israeli victory in the 1967 Six Day War, when the Israeli army captured Jerusalem, the West Bank, Gaza, the Sinai-desert, and the Golan Heights, made evangelical Christians believe that history had reached its final days. Slowly but surely premillennialism gained popularity.

Dispensational premillennialism in popular culture
Until 1967 when Israel gloriously defeated its Arab enemies in the Six Day War, the popularity of the dispensational premillenialist movement was limited to a relatively small group of people in the United States. The creation and expansion of Israel in 1948 had driven the dispensationalist movement into a new period. It seemed like the biblical prophesies were being fulfilled. A crucial biblical text which was often applied to the founding of Israel, among others by author Hal Lindsey, and used as a reference to the beginning of the End Times was Matthew 24:32-35. “Now learn a parable of a fig tree; When his branch is yet tender, and putteth forth leaves, ye know that summer is nigh: So likewise ye, when ye shall see all these things, know that it is near, even at the doors. Verily I say unto you, This generation shall not pass, till all these things be fulfilled. Heaven and Earth shall pass away, but my words shall not pass away”. The fig tree in the story was supposedly the symbol for Israel and the return of the Jews to the country after nearly 2,000 years of exile was interpreted as the fig tree putting forth its first leaves. However it was not until the last three decades of the twentieth century when premillenialists discovered the power of mass media and popular culture that a large audience came into contact with this theology. The publication of Hal Lindsey’s book Late Great Planet Earth in 1970 is often seen as the beginning of this new era in the history of dispensational premillennialism in America. In this book which was often seen as an early copy of tomorrow’s newspaper, Hal drew links between current events and biblical prophesies. Timothy Weber gives several examples that point in this direction; “Israel was back in Palestine and in control of Jerusalem. European nations were forming a common market, which would soon morph into a revived Roman Empire. The Soviet Union, Iran and the Arab World were sworn enemies of Israel and could easily combine forces to attack. The Chinese were ready to flex their growing military might and move into the Middle East. There was widespread talk in Israel to rebuild the temple”.​[54]​ It is possible to say that all the elements needed to picture a dispensationalist development of time were present and the only thing Lindsey had to do is fit them together in an attractive story. 





“I am Cyrus!” Harry Truman and the State of Israel

“What do you mean, ‘helped to create?’ I am Cyrus. I am Cyrus”.​[56]​

The creation of the State of Israel in 1948 has drawn out a wide range of responses in America; from euphoria on the one hand to anxiety on the other. The then president Harry Truman wavered between the two extremes. While he detested anti-Semites, and his opinion of the Jewish people in general was very high, Truman often cursed the Zionists and especially their American followers. His own rage and prejudice however did not withhold him from supporting the immigration of Jewish refugees to Palestine, approval of partition, and the recognition of the Israeli independence. Truman was especially proud of the role he had played in the creation of Israel in 1948. In November 1953, just a few months after leaving the presidency of the United States, Harry Truman was introduced to a Jewish delegation as “the leader who helped create the state of Israel”. Truman, who clearly was not satisfied by the minor role he was assigned to, responded to this introduction with the words; “What do you mean, ‘helped create?’ I am Cyrus, I am Cyrus.”​[57]​According to Oren, Truman’s assertion was not completely unjustifiable. “Cyrus the Great (576-529 BCE) not only repatriated Jewish exiles and authorized the rebuilding of a Judean state, he also presided over an immense Middle Eastern empire”​[58]​ Oren claims that a comparison is in place since the United States had emerged from the Second World War as one of the dominant players in the Middle East, of course not as an empire but definitely as a hegemony, capable of controlling the region militarily as well as economically.​[59]​  
	The reasons for Truman’s decision to recognize the State of Israel at 6.12 P.M., May 14th 1948, only twelve minutes after David Ben Gurion declared the existence of the new nation were surrounded by uncertainty.​[60]​ Truman took his decision to recognize the Jewish state against the advice of his advisers and the Departments of State and Defense. These two departments as well as almost every member of a brilliant and now-legendary group of men often referred to as “the Wise Men”​[61]​ believed that explicit support for Israel would be detrimental to America’s strategic and political interests in the oil rich region. 
Since the beginning of the 20th century oil became of growing importance on the energy market. Before the Second World War, the United States was able to supply in its own demand for oil and they even exported petroleum to other countries. However already in the 1920’s the United States became interested in the Middle East when they started to realize that their own oil recourses were limited and they would not be able to remain self sufficient for a long period of time. First they mainly aimed at Iraq and the Gulf state of Bahrain but later on geologists also carefully announced that oilfields could be found in Saudi Arabia as well. Already in 1933 The Arabian American Oil Company (Aramco) got a promising concession from the Saudi Arabian king, Abd al-‘Aziz ibn Saud, in the West often just referred to as Ibn Saud. Only five years later the first oilfields were found in the Arabian Desert. It was not until 1948 that the United States started to depend on Middle Eastern oil instead of its own oil but this shift had been foreseen long before. The stumbling block in the relationship between the United States and Saudi Arabia was the concern expressed by Ibn Saud about Zionist moves to create an enclave, and later on a state in Palestine. Saudi Arabia had great responsibilities in the Arab world and cooperation with the United States who would possible support the establishment of a Jewish State in the region could bring Saudi Arabia in an ambivalent position. Truman’s predecessor Franklin Delano Roosevelt had responded to a letter from Ibn Saud on April 5th 1945 in which he expressed understanding for the Saudi concerns regarding Israel. However seven days later FDR had died and Harry Truman became the new American President. He was not as concerned about pleasing the Arab world as much as his predecessor had been, other issues dominated Truman’s agenda.  
	The memoirs of Clark Clifford, the White House Special Counsel, who was reportedly the only member of the cabinet in favor of the recognition, describe the leading items on Truman’s agenda in 1948 that shaped his decision to recognize the Jewish state.​[62]​ These factors, to a bigger or a lesser extend are also recognized by scholars who have investigated Truman’s presidency. First it has to be emphasized that the main anxiety of Truman and his government directly after the Second World War was the expansion of the Soviet Union especially in the Middle East. Therefore, recognition of the new Jewish State by America should take place as soon as possible in any case before the Soviet Union or any other nation decided to make a move. Secondly, Truman held a humanitarian concern for the millions of refugees in Europe after the Second World War. He felt the Jews were the only group who had no homeland to return to after surviving the horrific events of the Holocaust. It should be noted however that the most probable alternative for a Jewish state as the new homeland for the displaced European Jews would have been immigration to the United States. This was not a favorable solution for the Truman administration since public opinion polls showed that most American citizens did not favor a change of the established immigration quotas for European Jews. Bruce R. Kuniholm in his article U.S. policy in the Near East states that Truman probably “found it easier to discount Arab opposition to U.S. policy in the Middle East than to confront bigotry and anti-Semitism in the United States”​[63]​ Also, Truman believed that the Balfour Declaration, given out in 1917 by the British Foreign Secretary Arthur Balfour had committed Great Britain and to a lesser extend the United States to the creation of Israel on the Palestinian territory. Clifford admits that “historians have long disagreed as to whether or not the British Foreign Secretary had committed anyone to anything”​[64]​, however President Truman was convinced he did. The final and for this thesis the most important reason for Truman to recognize the State of Israel was a religious one. Since his youth Truman had been a devout member of the Christian Baptist community. According to Paul Merkley in his book American Presidents, Religion and Israel Truman was “always aware of his identity as a baptized Christian and thought a great deal about how this reality should govern his conduct of his public responsibilities”.​[65]​ He believed the Old Testament gave the Jews a legitimate and historical right to a homeland in Palestine. To prove his point he sometimes cited biblical passages such as Deuteronomy 1:8 “Behold, I have set the land before you: go in and posses the land which the Lord sware unto your fathers, Abraham, Isaac and Jacob, to give unto them and to their seed after them.” Moreover the connection he had drawn between his role and the biblical story of rebuilding of the Judean State by the emperor Cyrus in the 6th century before the Common Era also points toward religious intentions.
	While realizing that this religious aspect has probably only played part in the overall decision making surrounding the recognition of the State of Israel in May 1948, it is interesting to see that several scholars seem to emphasize the importance of this matter for President Truman himself.​[66]​ Moreover it is important to keep in mind that the President of the United States usually has the last word when it comes to making decisions in the interest of the country. Truman made his decision against the advice of the Departments of State and War and his board of advisers. These members of his administration foresaw big and realistic problems that would occur with the recognition of a Jewish State in an Arab World. It has to be noted that the acknowledgment of the existence of Israel did not mean that the United States unconditionally supported the state or offered any military assistance during the War of Independence. In the 1960’s the relationship between the two countries improved somewhat but it was not until after the Six Day War in 1967 that the United States started to support Israel morally and also on a military level.  
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The Rise and fall of the Christian Right

The establishment of Israel as described in the previous chapter was applauded by most of the evangelical groups in the United States. According to author Donald Wagner, the event was seen as a fulfillment of prophetic scriptures, and the evangelicals believed that it was the beginning of a new era in which the world would count down to the return of Jesus. Wagner quotes an article published in The Weekly Evangel in 1948 to show the enthusiasm of the evangelical Americans. “We may wonder whether we are awake or lost in sleep merely having a very exciting dream… Beloved, it can’t be long until our blessed Lord takes us home to be forever with him”.​[67]​ However no historical event had an impact on the Christian community like the Six Day War. In this war Israel gloriously defeated its Arab enemies and captured Gaza, the Sinai-desert, the Golan Heights, and most importantly East Jerusalem and the West Bank. The land of Eretz Israel as it was described in the bible was closer than it had ever been. A citation from Christianity Today (July 1967), also used by Wagner, describes the euphoria within the evangelical community; “That for the first time in more than 2000 years Jerusalem is now in the hands of the Jews gives the students of the bible a thrill and a renewed faith in the accuracy and validity of the bible.”​[68]​ The Israeli success in the war occurred simultaneously with the social upheavals of the 1960’s and 1970’s which made the conservative Christians fear that the United States were sliding into moral decay. From that time onward, the conservative Protestant churches started to grow extremely, and the fundamentalists and evangelicals started to become increasingly involved in politics. Anderson mentions a commentator who described the involvement as follows; “the evangelicals became involved in a ‘defensive offensive’… against what they perceived as aggressive secular and liberal forces bent on disrupting their enclaves of traditional religion.”​[69]​ It has to be said however that the issues which concerned the Religious Right the most had a domestic character. They worried about prayer in schools, the legalization of abortion, the wider acceptance of homosexuality, and the growing pornography market. But strong confidence about the inerrancy of the bible also made them take a position on foreign policy, primarily when it came to support of the return of the Jews to Palestine. 
The advance of the Christian Zionist movement peaked when 1976, the year of the American bicentennial, was declared “the year of the evangelical” by Time Magazine. That year several developments changed the religious and political landscape in America. These developments are described in a publication by Donald Wagner.​[70]​ It can be said that from that time the United States increasingly started to support Israel, and the Religious Right increasingly gained influence on the political stage. The first development was the rapid growth of fundamentalist and evangelical churches, whereas the membership and the budget of mainline Protestant and Roman Catholic churches stagnated and often even diminished. Second was the election of the born-again Southern Baptist, Jimmy Carter, as the president of the United States and in connection with that the more active participation of evangelicals in the presidential elections. During his campaign Carter had called upon evangelicals to set aside their historical distrust of politics. His approach worked and he managed to mobilize a greater number of white evangelicals to vote than in the past elections.​[71]​ Carter was not the only one who called for political participation of the dispensationalists. Hal Lindsey, wrote a review of his book The Late Great Planet Earth which he called 1980s: Countdown to Armageddon. In this review Lindsey showed the accuracy of his earlier study, but he also showed his worries about the decline of America during the 1970s. He clearly departed from his earlier work when he wrote that America’s decline was certain, but he wanted Christians to do what they could to delay what was bound to happen. Moreover, many dispensationalist reverends and scholars such as Jerry Fallwell, and Pat Robertson used their big media networks to recruit believers to engage in the political culture war on “liberals, feminists, gays, pornographers, Hollywood, and al other perceived destroyers of traditional values”.​[72]​ This call for political engagement and a war against cultural decay seems contrary to the dispensationalist theology which claims that signs of cultural and moral decay announce the end times and the return of Jesus Christ. Weber gives the most obvious answer to this question in his book On the Road to Armageddon when he says that “dispensationalists were made up of more than their prophetic convictions. They were citizens who considered themselves patriots, and had social and political views that were or were not logically connected to their prophetic beliefs”.​[73]​ They were striding against developments that could seriously harm their traditional way of living. 
Third, in addition to the Israeli victory in the 1967 war, the country increasingly became a strategic ally in the Middle East against the attempts of the Soviet Union to increase its power in this region. The strategic position of Israel became even more important after the Islamic revolution in Iran in 1978-1979. During this revolution the pro-American shah of Iran, Mohammad Reza Pahlavi was unexpectedly abandonned. The power in Iran fell into the hands of the conservative Islamic ayatollah Ruhollah Khomeini and his conservative followers. This new government almost immediately ended all relations with the United States and even took a hostile position against the country. According to Wagner this was also “the period that AIPAC and other pro-Israel organizations started shaping US foreign policy”​[74]​
	In the fourth place, the Roman Catholic Church and the mainstream Protestant churches adjusted their point of view on the conflict in the Middle East. They started to sympathize more with the Palestinian people, bringing them closer to the international consensus on the Palestinian question. By pro-Israel groups this shift was seen as taking a position against Israel. After this radical and unreasonable conclusion the pro-Israel organizations turned more and more toward the conservative branches of Christianity for help. As an example Wagner quotes Marc Tannenbaum of the American Jewish committee who captured the common attitude at that time when he said; “The evangelical community is the largest and fastest growing bloc of pro-Jewish sentiment in this country”​[75]​
	A fifth development, which could be described as an interesting coincidence, was the victory of Menachem Begin and his rightwing Likud party in the Israeli elections in 1977. It was for the first time that the prime minister was not a member of the more leftist Labor party. Begin was a follower of a Revisionist Zionist ideology. He emphasized the importance of Israeli domination in the region accomplished by militarization of the conflicts between Israel and its Arab neighbors. Begin also stimulated the occupation of Arab land and he was the first president to stimulate the creation of Jewish settlements in the occupied Palestinian lands. These settlements turned out to be the stumbling blocks in all the peace negotiations in the decennia following Begins reign. Likud’s decision to call cities on the occupied West Bank by their biblical names such as Judea and Samaria was cheered by the American Christian Zionist community. Moreover Likud was also keen on defending their politics regarding the Palestine question with biblical arguments. The relationship between Israel and the American Christian Zionists groups during the Begin administration was closer than ever before, especially the contact between Begin and Moral Majority founder Jerry Falwell. In 1981, Falwell received one of the most prestigious Israeli prices, the Jabotinski Award for his friendship with, and actions in favor of the State of Israel. Earlier on he had even received a Learjet from the Israeli government for his private travels​[76]​. It was important for Begin to maintain this close relationship with Falwell and he trusted the opinion of the popular American preacher. Wagner describes the close relationship between the Israeli prime minister and the Christian Zionist in an interesting and significant anecdote; “When Israel bombed Iraq’s Osirak nuclear reactor in 1981, Begin made his first telephone call to Falwell, asking him to “explain to the Christian public the reasons for the bombing.” Only later did he call Reagan.”​[77]​ This shows that the Christian Zionists had close ties to the Israeli government. They defended and explained Israeli political and military decisions in the United States in general and specifically to their own audience
	The last and probably the most unforeseen development, which practically forced the various Christian Zionist factions to work together was a counter reaction to a measure taken by President Carter. In March 1977 he inserted the paragraph “Palestinians deserve a right to their homeland” into a policy address. Instantly the pro-Israel lobby and the Christian Zionist movements joined forces and responded with page-filling advertisements in all the major American newspapers. Their ads stated: “The time has come for evangelical Christians to affirm their belief in biblical prophesy and Israel’s divine right to the land.” They ended their text with a direct attack on Carter’s statement: “We affirm as evangelicals our belief in the Promised Land to the Jewish people … We would view with grave concern any effort to carve out of the Jewish homeland another nation or political entity”​[78]​ This cooperative response was on of the first but certainly not the last sign of an alliance of the Christian Right with Likud and the pro-Israel lobby. It was at this point that the Christian support shifted from Carter and his Democratic party to the Republican right. 
	The developments described by Wagner are confirmed by other scholars who also emphasize that it was in the late 1960’s and the 1970’s when Christian Zionists truly began to join together as an organized political force within the American political system.​[79]​ This tendency was verified by the subsequent election of Ronald Reagan as President of the United States in 1980 and the emergence of Jerry Falwell’s Moral Majority. According to Jeff Halper in his article Israel as an extension of American Empire, with outcome of the 1980 elections, “the Zionist Jewish lobby did not only have a champion in the White House, but Christian Zionists, including Attorney General Ed Meese, Secretary of Defense Casper Weinberger, Secretary of the Interior James Watt, and, indeed Reagan himself, achieved political power for the first time.”​[80]​ He also adds that the leading figures of the Christian Zionist movement, Lindsey, Robertson, and Falwell gained formal access to American political leaders and policy-makers when they were invited in 1982 by President Reagan to give a briefing to the National Security Council.​[81]​ 
In the final years of the Reagan administration the support for the Christian Zionist movements started to fade. Pat Robertson made an attempt to run for the presidency in 1988 but when he failed the political influence that the movement had gained in the preceding years declined. The election of another president with roots in the “bible belt”, Bill Clinton could not turn the tide. It would take an event the size of 9-11 in order for the Christian Zionists to reestablish their position on the American political stage.  

Religion and American politics before 9-11-2001
The previous paragraphs describe part of the important role Jerry Falwell played in the rise of the religious right in American politics. When Falwell passed away on May 15 2007, various influential newspapers paid attention to his death. In the obituaries his importance for the Religious Right was emphasized and he was described as the founder of the political right as a political force, and the person who defined the movements’ political agenda and established its ties with the GOP. The obituary in The New York Times stated; “Mr. Falwell went from a Baptist preacher in Lynchburg to a powerful force in electoral politics, at home in both the millennial world of fundamentalist Christianity and the earthly blood of the political arena.”​[82]​ Falwells move toward politics was inspired by a contested decision of the Supreme Court in the case of Roe versus Wade in which the court ruled that abortion was legalized in the first trimester of pregnancy. As a counter reaction to this and other social issues Falwell created the Moral Majority in 1979. Falwell was of the opinion that abstention from politics by evangelicals was no longer justifiable. This was the first stage of the return of fundamentalists into American politics. 
	The Moral majority was the first Christian organization with the ability to mobilize conservative Christians to register to vote and with the elections make them vote for socially conservative candidates. Falwell with his organization aimed at “uniting religious conservatives from many faiths and doctrines by emphasizing what they had in common”. ​[83]​ However surveys generally showed that the majority of members in various states were Baptists, and only a few Catholics.​[84]​ Falwell had built his organization round leaders that he recruited in the different states and counties. Most of these pastors however were members of the Baptist Bible Fellowship (BBF). This strategy enabled him to quickly expand his club. Wilcox and Larson say that therefore in 1981, when the Christian Right became a popular media item, the Moral Majority came into sight as a successful group.​[85]​ However most of the BBF pastors were as Wilcox and Larson call it “religious entrepreneurs” who were often more busy with building their own megachurch like Falwell’s than with the establishment of a political organization. Falwell had been the founder of an enormous church in Lynchburg Virginia with over 15,000 members, and his sermons were broadcasted on more than 300 television stations.​[86]​ Therefore it can be said that the Moral Majority looked very impressive to the outside world, but its real sphere of influence can be doubted.​[87]​ In the mid 1980’s the influence of Falwell’s and other Christian organizations started to decrease mainly because the individuals who supported the groups financially started to withdraw for various reasons. First, the reelection of Ronald Reagan in the 1984 made them believe that their goal, conservative leadership was already established. Secondly, there were several scandals surrounding the financial status of the Religious Right varying from a little unlawfulness to fraud and the use of money for private enrichment. When the organization was disbanded in 1989, Falwell claimed that they “had fulfilled its original mission of bringing Christian conservatives back to American politics.”​[88]​ However it is not possible to say whether this was the real reason since several important points on the moral agenda had not been fulfilled yet. The end of the Moral Majority did by no means mean the end of Falwell in the public realm. He remained an influential national personality mainly through his performances on television and other public activities. 
Conservative Christian activity in politics was after the abolition of the Moral Majority carried on by a new organization called the Christian Coalition, started by another well known character in the conservative religious world, Pat Robertson. Robertson had run for president in the 1988 elections and this campaign had been a great lesson for evangelicals when it came to organization on a local level. The campaign created a nationwide infrastructure which became the Christian Coalition. The main difference between the Moral Majority and the Christian Coalition is described in the book Kingdom Coming The Rise of Christian Nationalism, written by Michelle Goldberg. Goldberg explains that whereas Falwell had focused on “direct mail and large rallies”, the Christian Coalition focused on dispersed political warfare. They believed that, and here Goldberg quotes Gary North one of the movement’s key theorists “Christians had to organize politically within the present party structure, and they had to begin to infiltrate the existing institutional order”​[89]​
	The power of the Christian Coalition today and to a lesser extend the Moral Majority in the past is based on their ability to deliver large numbers of voters in a relatively easy way. Brog estimates the amount of evangelical Christians in the United States today somewhere between 40 and 80 million. The majority of these evangelicals are affiliated with the Republican Party. This statement is confirmed by Voter News Service exit polls from the 2000 elections that showed that 87 percent of the frequent attending white religious right voters, voted for George W. Bush and his Republican Party.​[90]​ Hence, a full 28 percent of Republicans can be put in the Religious Right corner; this makes conservative Christians the most important voting bloc in the party.​[91]​ By no means however should GOP politicians take the evangelical vote for granted. Conservative Christians are not likely to make a switch to their Democratic opponents but the chance that they stay home on Election Day should be taken in consideration. The second way through which evangelicals can gain access to power in Washington is by getting elected into office. Since their return to politics in the 1970s evangelicals have been running for and winning public office repeatedly. Especially after the presidential election in 2000 when the evangelical Christian George W. Bush got elected as president, a lot of other evangelicals were appointed to key positions in his administration.
	Anderson in his book Biblical Interpretation and Middle East Policy pays specific attention to Christian influence and congressional support of Israel. He explains that “Not all Americans are of a fundamentalist persuasion, of course, but they tend to be quite religious. Members of Congress are by no means exempt from this tendency, whether it is out of genuine personal conviction, out of awareness that their constituents expect it of them, or some combination of the two.”​[92]​ The number of religious affiliated members of the House and the Senate is extremely high. In a congressional directory of 1999 it shows that 87 percent of the members of the Senate and 91 percent of the members of the House called themselves affiliated with a Christian denomination varying from Baptist and Methodist to Lutheran and Mormon.​[93]​ It is hard to say to what extent the religious affiliations of the members of Congress and the House have influenced the decision making regarding Israel. However it is definitely interesting to recognize the fact that American policy makers in general are often influenced by some sort of Christian background.




Ronald Reagan for President
The call from President Carter for a more active evangelical participation in politics did not pay off for him or in the advance of the Democratic Party. As soon as conservative leaders realized American fundamentalist Protestants might become more politically involved they immediately tried get them to support the Republican candidates. It was a calculated effort made by the Republican party which had realized that they would stay the smallest party when they were only associated with a militaristic foreign policy and economic measures that were only in favor of the wealthy American upper class. In the five decades before the 1980 election, the GOP had only won four out of twelve presidential elections and they controlled Congress only two out of 24 sessions.​[96]​ Stephen Zunes in his article The Influence of the Christian Right in U.S. Middle East Policy claims that it was possible for the Republican Party to bring millions of fundamentalist Christians to their party. These people would normally not choose to support the Republicans because their income was below average.​[97]​ One of the instruments used by the Republican Party to reach this growing group of evangelical Christians were Jerry Falwell’s Moral Majority, and similar organizations. These organizations had the ability to promote a right-wing political agenda on their own radio stations and television networks as well as directly in their churches. They campaigned hard for Reagan in the run-up to both the 1980 elections as well as for his reelection in 1984. Ronald Reagan was portrayed as a defender of traditional and conservative Judeo-Christian values, whereas his Democratic opponents were shown as driving forces of the secular humanism that was ruining American society. The Republican tactic seemed to be successful. Since Reagan got elected president in 1980 the party has won five out of seven presidential elections. Moreover they have controlled the Senate for eight out of thirteen sessions and the have controlled the House for the past six.​[98]​
According to various scholars the Republicans succeeded in their attempt to anticipate on the evangelical interest in politics. Some scholars as well as Fallwell himself have even claimed, or implied that the evangelicals have provided Ronald Reagan’s victory margin.​[99]​ However these claims are not totally convincing since figures show a different image. Arthur Miller and Martin Wattenberg in their article Politics from the Pulpit: Religiosity and the 1980 Election argue that “religiosity as an overall dimension did not contribute to the vote decision independent of its overlap with party identification and liberal-conservative ideology”.​[100]​ Nevertheless the polls showed a significant difference in presidential vote cast by the most and least fundamentalist respondents. The article does claim that religiosity did have a significant and independent influence on 1980 elections for both the House and the Senate.​[101]​ The lack of a coherent correlation between the emergence of a Christian political awareness and the election of Ronald Reagan is also proved in the article The Election & the Evangelicals written in 1981 by Seymour Lipset and Earl Raab. They do recognize that the electorate in the 1980 election made a swing toward conservatism and that at the same time a political evangelical movement started to become apparent but these developments have probably been equally strengthened rather than related to one another as cause and effect.​[102]​
	It was during the Reagan years that the power of the Religious Right reached its peak. The president openly associated himself with the National Council of Churches (NCC) of Evangelical Fundamentalists and he proclaimed 1983 “The Year of the Bible”. These acts made Reagan known as one of the most pro-Israel presidents in American history. Even though it is hard to say whether only religious reasons underlie these developments but Reagan and his politics definitely appealed to evangelical and fundamentalist Christians. This appeal is reflected in the voting behavior of 22 million conservative Christians “who shifted from a pro-Democratic 56-43 percent margin in 1976 to an 81-19 percent Republican sweep in 1984.”​[103]​
	The election of Reagan as president did not have a significant influence on the relationship between America and Israel. The president regarded oil as his primary interest in the Middle East and he would not let any Israeli action jeopardize the American access to this important source of energy. In the early years of his administration he even took various measures that ignored intense AIPAC protests and made Israel “look like a banana republic” as Israeli Prime Minister Begin argued.​[104]​ Begin was referring to America supplying AWACS surveillance aircrafts to Saudi Arabia and the suspension of a strategic cooperation between America and Israel in response to Israeli plans to annex the occupied Golan Heights. The truth however was that Reagan deeply respected the Jewish State, first of all because Israel aligned with the West in the Cold War against the Soviet Union and the country was an important strategic ally in the turbulent Middle East. But Oren also refers to a second and more fundamental aspect of Reagans’ respect for the Holy Land. “Reagan, raised in the restoration-minded Disciples of Christ church and closely associated with pro-Zionist American evangelicals, was religiously attached to Israel.”​[105]​ He also expressed, on various occasions, his belief in the final battle of Armageddon and less known was a series of seminars organized by the administration in cooperation with the Christian Right and the pro-Israel lobby. The main goal of these seminars was the affirmation of the relationship between the Republican Party and the two religious organizations.​[106]​ Hence, the Reagan administration constantly tried to strengthen Israel in military as well as economic ways and supported and encouraged the immigration of Soviet and later also Ethiopian Jews to Israel. However the situation in the Middle East in the 1980’s was far from stable. Developments such as Israel’s bombing of the Osirak nuclear reactor in Iraq, the war between Iraq and Iran, and the Israeli invasion of Lebanon in 1982 challenged the Israeli American relation. 
	Despite the fact that during the Reagan administration the relationship between the United States and Israel did not significantly improve, the 1980 elections can still be called an important progress for the Christian Right and the Christian Zionists. The political Religious Right which first arose with these elections created cooperation between Evangelicals, fundamentalists, conservatives, Catholics and Mormons. These groups had been “politically dormant for decades”​[107]​ but in 1980 they managed to form a politically important voting block for the conservative and often pro-Israeli, Republican Party. 
Chapter Five
Christian Zionism and the Bush presidency: The revival of religion in American politics

The Republican support for Israel as described in the previous chapter has not always been self-evident. Since the founding of the state in 1948 the Democrats by tradition took a harder line toward the Palestinians and the neighboring Arab countries. The Democrats supported the state because it functioned as a home for the millions of Jewish refugees after the Second World War and they admired the democratic character of the state in a turbulent region such as the Middle East. Moreover, the Democratic agenda was strongly influenced and maybe even shaped by Zionist Jews from within the party. The GOP on the other hand took a much more moderate stand in the conflict between Israel, the Palestinians, and the Arabic neighbors. The party put emphasis on maintaining a good relationship between the United States and Israel’s oil rich neighbors and Cold War was always in the back of their mind. Too much support for Israel could make the Arab countries choose the Soviet side or later on the Islamic fundamentalist side, just like Iran. However in the 1980´s these Republican tendencies gradually changed due to the growing political participation of the Christian Right. Although most fundamentalist Christians have always supported Israel, only in the past few decades the Jewish State became one of the movements´ main concerns. As a result according to Zunes, nowadays many pro-Israeli American Jews, also the more moderate ones, have set aside their religious doubts and team up with the politically influential Christian groups. Jews constitute only three percent of the American population and out of this small group only half supports the present-day Israeli government. The only way for American Zionists to gain influence is through cooperation with the Christian fundamentalists.​[108]​  
	Several examples from the past show that the Republican Party for a long time hardly paid attention to pressure from AIPAC and other pro-Israeli lobby organizations, when their demands could harm the American interests in the Middle East. President Dwight D. Eisenhower threatened Israel with sanctions and put massive economic pressure on Great Britain during the Suez crisis in 1956, the Reagan administration as pointed out in the previous chapter sold military airplanes to Saudi Arabia in 1981, and the first Bush administration delayed an important loan guarantee till after the 1992 Israeli elections.​[109]​ This kind of policy did not have any consequences since American Jews in general voted Democratic and the pro-Israeli lobby, without Christian participation, did not yet have influence on the voting results. However with the rise of the Christian Right and the election of George W. Bush as president of the United States the Republican opinion and agenda toward Israel has completely changed. 
	Before George W. Bush got elected into office the United States was led by a president who had a background with a hint of Southern Baptist evangelism. Despite this background Bill Clinton turned out not to be the ally the Christian Right might have hoped for. Clinton was closely affiliated with Israeli Prime Minister Yitzhak Rabin and his secular Labour Party. The negotiations between Israel and Palestine and the subsequent Oslo Accords played an important role in his political program. The coalition between Likud and the Christian Zionists, who strongly opposed this peace between Israel and the Palestinian Liberation Organization (PLO) led by Yasser Arafat, was cut out of the political process. The murder of Rabin in 1995 by the Jewish fundamentalist Yigal Amir turned the tide of the peace process. Amir killed Rabin out of religious conviction. He and many other religious Zionists were convinced that they had to stop Rabin and his plans to give up important parts of Eretz Israel.​[110]​ A few years later Rabin’s successor Shimon Peres was defeated by Benjamin Netanyahu. Once again Likud had taken over Israeli politics. 
	Immediately after his election Netanyahu intensified his ties with his Christian Zionist friends in the United States. He had long been a favorite of the Christian Zionists and he attended several of their gatherings in Israel and he was a keynote speaker at important events. A few months after he got elected Prime Minister, Netanyahu invited seventeen American fundamentalist leaders to Israel to update them on the situation in the Middle East. When the tour ended the fundamentalist leaders signed several pledges that reflected Likud’s political platform. These pledges for example stated; “America will never, never desert Israel”​[111]​ Moreover they supported the building of Israeli settlements in the occupied Palestinian territories and for a unified Jerusalem under Israeli control. As soon as they returned to the United States, the fundamentalist leaders launched a campaign to express their support for Israel. For this they used full-page newspaper ads signed by all prominent leaders of the Christian Right which propagated a “Christian call for a united Jerusalem”.​[112]​ Their position undermined the official American policy and could endanger the Oslo Agreements but the Christian Zionist leaders could not care less. Their dream of a united Eretz Israel was their first priority. At the same time the Christian Zionist view opposed the opinion of the more mainline church communities in the United States. At the same time these mainline Protestant and Catholic churches launched a campaign which supported a shared Jerusalem and a two-state solution. The Christian Zionist campaign however did not limit itself to moral and political support; several fundamentalist Christian organizations raised and donated significant amounts of money to Likud and other right-wing Israeli organizations. 
The case of John Hagee can be used as an example. Hagee is the spiritual leader of a mega-church in San Antonio Texas and the founder of Christians United for Israel (CUFI) an organization that among other things organizes an event called “A Night to Honor Israel” which expresses solidarity between Jews and Christians on behalf of Jerusalem and the United States. These honor nights are organized throughout the United States and are until this day extremely popular. Attending one of these nights in Madison Wisconsin myself, it was interesting to see the passion and enthusiasm of the audience and the speakers. The program of a night like this is filled with music, patriotism, and speakers who deliver a political message and try to convince people to become actively politically involved in American politics regarding Israel through demonstrations, petitions, and etcetera. Moreover these nights are also used to raise money on behalf of Israel. Although the figures vary it can be said that Hagee raised between 1 and 8.5 million dollars to bring Jews from the former Soviet Union to live mostly on the occupied West Bank and in Jerusalem.​[113]​ As a reason for this fundraiser Hagee says that he feels that “the coming of Soviet Jews to Israel is a fulfillment of biblical prophesy”​[114]​ 
	The efforts and political results of the rise of the Christian Right as described in this and the previous chapters can not be seen as significantly influential when it came to the American policy on behalf of Israel. In general the Christian Right emphasized social and moral issues that threatened American society such as abortion, homosexuality, religious education, and etcetera. The importance of this period therefore was not the intensive lobbying activity in Washington on behalf of the Jewish State but more the creation of a powerful network in the heartland of the Christian Zionist society.​[115]​ The eighties and nineties were used by the fundamentalist Christian leaders to encourage big groups of evangelical fellow believers to get involved in the political process. Through church services, television and radio broadcasts and other means of communication they tried to educate their followers on Christian Zionist theology. This well organized and significantly sized network, or as Brog calls it “army of activists”​[116]​ might not have been active at that time but it was ready to answer the call when Israel became a more immediate priority of the movement.
	
The turning point in American-Israeli relations
Times changed at September 11 2001. The terrorist attack on the Twin Towers in New York made the priorities of the Christian Right shift. Although they did not abandon the social issues they had always fought for, the war on terror in and support for Israel became the leading priorities. Evangelical Christians finally got a chance to use their political power for Israel’s defense. A year earlier Christianity entered the White House in a unique way when George W. Bush got elected president of the United States. Bush has appointed very religious people such as John Ashcroft to high places. More significant as Gold berg describes in her book is the fact that “Veterans of the Christian Nationalist movement occupy positions throughout the federal bureaucracy, making crucial decisions about national life according to their theology”.​[117]​ Goldberg in her research focuses on Christian nationalism, most likely evangelical Christians are also appointed in functions that are involved in decision making on an international level. 
	The friendship between the United States and Israel deepened in 2001 when Ariel Sharon, leader of Likud far preceded Labor premier Ehud Barak. At that time the Second Intifadah was at its peak and Israel was frequently attacked by suicide bombers. However Sharon decided not to fight back. The new right-wing Israeli prime-minister waited for over a year, while strengthening his relations with Bush before invading the West Bank for a counterattack.​[118]​ A suicide attack killing thirty people and injuring over one hundred others in Netanya on the Jewish holiday of Passover in 2002 was the reason for the Israeli government to reinvade the West Bank and besiege Jenin killing and arresting hundreds of members of various militant Palestinian organizations such as Hamas, and Islamic Jihad. The Palestinian president Arafat became a prisoner in his own half-ruined headquarters in Ramallah until he died two years later.​[119]​ At first, mostly because of international pressure, Bush responded to the invasion by ordering Sharon to withdraw his troops from the Palestinian Territories. At that point the Christian Zionists came into action. Mobilized through internet and television, and imitating their leaders, the grassroots networks flooded the White House with tens or maybe even hundreds of thousands of telephone calls, emails and letters ordering Bush to stop pressuring the Israeli government.​[120]​ As a result Bush’s second response to the Israeli actions was recognizing the Israeli right to defend itself and blocking resolutions issued by the UN Security Council to intervene in the conflict. Israeli forces remained on the West Bank and Bush never criticized their presence again.​[121]​ The pro-Israeli attitude pleased the majority of the American population, in particular the evangelicals but it harmed the relationship with Western Europe. Western European countries were committed to the establishment of a Palestinian State and they had to keep to account the opinion of the large Muslim population within their societies. Hence they distanced themselves from the U.S.-Israeli front. Bush tried to restore his relationship with Europe when he cooperated with their Roadmap to Peace to resolve the conflict and finally establish a viable Palestinian State on the West Bank and Gaza. However according to Zunes as soon as President Bush announced his support for the Roadmap another wave of protest hit the White House. In the following two weeks the president received over 50,000 postcards from Christian fundamentalists who opposed the American-European plan for peace. The Bush administration slowly took a step back and the once hopeful Roadmap never resulted into anything positive.​[122]​ 
	Although it may seem, looking at the previous examples, that Christian Zionist organizations and the pro-Israel lobby are the only groups influencing American policy regarding the Middle East, this is certainly not the case. Wagner in his article; A heavenly match: Bush and the Christian Zionists, describes how policymaking is shaped by various groups whose interests have come together since Bush got elected into office. He explains that “In some respects, most of these groups and political tendencies were lined up and waiting to merge their ambitions even before the election. The attack on the Twin Towers on September 11 2001 provided a spark for this.”​[123]​ Wagner shows how these interest groups can be roughly divided into six separate types.​[124]​ First the right wing of the Republican Party. Together with people who also worked for the Reagan administration George W Bush formulated a political strategy for the Middle East during his election campaign. This new plan was far more radical and more neoconservative than the policy of the preceding Republican president, his father, George H. Bush. The new Republican administration which was and still is dominated by conservative rightwing notions promotes American unilateralism and they prefer military solutions over diplomatic ones. The September 11 attacks were used to put this hard line method into action. The conflict between Israel and the Palestinians and other hostile neighbors soon became part of the war on terror and therefore part of the aggressive approach. 
The second group is closely related to the first one. It is made up of neoconservatives such as Paul Wolfowitz, who already called for unilateralism and pre-emptive actions during the first Bush administration and the Reagan administration. They did not only advise the GOP but during the Clinton years they also intervened in the Israeli strategies when they advised former prime-minister Benjamin Netanyahu to take a more aggressive stand against the Palestinians and the Arabs and to abandon the Oslo Accords; the most important steps ever taken toward peace in the region. 
	The third and fourth interest groups are also very closely related; the petroleum and the arms industry. Both these parties have enormous economic interests in the region. Oil has always been a top priority for the United States in the Middle East. A good relationship with Arab countries such as Saudi Arabia is of tremendous importance for the American oil supply. The conflict between Israel and Palestine and the unconditional support for the Jewish State by the Bush administration could seriously harm the relations with the Arab countries in the region. An industry benefiting from the “war on terrorism” is the arms industry. After September 11 the wars in Afghanistan and Iraq and the rising security level in the United States have been very lucrative for the arms industry. Moreover Israel has long been an important customer on the American arms market. 
	The pro-Israel lobby and various think tanks make up the fifth group. The pro-Israel lobby does not consist mainly of Jews, as is often assumed; it is a cooperation of various groups with the same goals and interests including the Christian Right. Through persistent pressure and daily policy recommendations to officials the lobby organizations try to influence decision making. At the same time they make an attempt to rule out any pressure from counter movements such as academia, the mainstream churches, or Middle Eastern interest groups. 
	The sixth interest group is the most important one for this research; the fundamentalist Christian Zionists. The conservative Evangelical movement has been the fastest growing segment of American Christian churches in the period since the 1980’s as described in the previous chapters. Wagner estimates the number of evangelicals on 100-130 million; 20-26 million of these evangelicals can be called fundamentalist.​[125]​ Most of these fundamentalist, and also a part of the evangelicals are fervent believers of the Armageddon theory, which often means that they also support the Christian Zionist ideology. According to Wagner Christian Zionists today are the largest and most active supporters of the Israeli interests in the United States. Over the years they managed to establish a solid political and economic support group that has the ability to put significant pressure on the members of Congress and the Bush presidency. Several examples of Christian Zionist support for radical Israeli measures are mentioned by Wagner but discussed in greater detail by Zunes in his article on the influence of the Christian Right on Middle East politics. These specific examples show the significance of fundamentalist Christian Zionists in the formulation of U.S. policy under the Bush presidency.​[126]​ Israeli policies such as the expansion of the settlements on the West Bank, the building of the wall which scoops away a lot of Palestinian ground and excludes big groups of Palestinians from their daily life and living all find great support in the Christian Right community. Zunes elaborates on three examples two of which have been mentioned before; the failing of the Roadmap for peace in the Middle East, and the American response to the Israeli invasion of the West Bank in 2002. As a third example he describes the preemptive assassination of Palestinian leaders by the Israeli government. These attacks and killings raised a lot of protest throughout the international community. After the failed attempt to assassinate the militant Palestinian Abdel Aziz al-Rantisi in 2003 the George Bush government initially condemned the attack. This criticism was immediately protested by the Christian Right who mobilized their supporters to send thousands of emails to the president. In these emails the fundamentalist Christian voters threatened to stay home on Election Day if Bush would not stop pressuring Israel. Almost a year later when Israel successfully killed al-Rantisi and Hamas leader Sheikh Ahmed Yassin, the United States defended the Israeli action. The opinion of the president and his administration had turned around. 





Religiosity in the United States is an interesting phenomenon. The leader of the modern West is considered to be one of the most religious countries in the world. In all layers of American society, from the indigent lower classes to the rich and highly educated upper class, an impressive amount of people, ninety-one percent of the adult population, believes in God. Eighty-two percent of this group is affiliated with Christianity. This religiosity inevitably influences the religious character of the state and its politics. This thesis however does not investigate this general affect of religion on politics in the United States. Its main focus is a smaller religious group and the way this group shapes a specific segment of American politics; namely Christian Zionist influence on American decision making regarding the Middle East in general and Israel in particular. The main question that had to be answered was to what extent the recognition of the State of Israel and the almost unconditional support by the United States since 1967 can be explained from an ideological and biblically inspired point of view. This religious view is reflected in the dispensational premillennialist theology which is followed by an interesting group within fundamentalist Christianity namely the Christian Zionists. 
	Dispensational premillennialism is a complex theology which is mostly based on an early nineteenth century reinterpretation of the bible. It holds that the course of our earthly history is described in the Holy Scriptures. Our history and our future are part of a process which consists of various dispensations or ages which will end with the return of Jesus to earth and the creation of the Millennium, a one thousand year period of peace on earth. The holy land of Eretz Israel and the Jews play an important role in this process and according to the Christian Zionists we have entered its final phase with the founding of the State of Israel in 1948. Christian Zionists are a hard to define group within the American Evangelical Christian community. In general they do not leave their own denomination but remain active members. The estimated number of evangelicals in the US today is between 100 and 130 million, 20-26 million of these mainstream evangelicals can be called fundamentalist. Most of these fundamentalists, and also a part of the evangelists are supporters of the Christian Zionist ideology.
The creation of Israel in 1948 and its immediate recognition was the first landmark in American-Israeli history. Investigating Harry Truman’s decision, many scholars and people involved in the Truman administration at that time have claimed that religion was one of the underlying reasons for the presidents’ choice to recognize the Jewish state. He supposedly thought that the right of the Jews to return to the holy ground of Israel was written in the bible. After placing the event in its historical and political context several other possible motivations come to light; the ongoing Cold war, humanitarian reasons, and even the possible alternative for the Jewish refugees; immigration to the United States. Despite the fact that it is at least awkward that the president has made this specific decision ignoring the recommendations of his staff and advisors, it is not possible to conclude that the recognition of Israel was totally motivated by a religious conviction. Religion certainly played a role and Truman liked to compare himself with Cyrus the Great. However the historical context and the preceding decision not to support the new state on a military level against its Arab neighbors imply that the role played by strategy cannot be ignored.
In the 1940’s and 1950’s Christian Zionists were by no means an organized group that actively participated in American politics. Fundamentalist Christians usually kept aloof from worldly political business. This stance changed in the 1970’s due to the decline of morals in American society. Fundamentalist leaders such as Lindsey, Falwell, and Robertson and presidential candidate Jimmy Carter claimed that Christians could no longer stay aside as American society was going down hill. The Religious Right from then on became an important voting bloc especially for the Republican Party. However Israel was never one of their first priorities. At the peak of their power, during the Reagan presidency, Christian fundamentalists fought against the growing acceptance of homosexuality and pornography, school prayer, and abortion. Christian Zionist leaders maintained an intense relationship with Israeli leaders such as Begin and Netanyahu and their Likud party and sometimes money was raised on behalf of projects in Israel. However the importance of this period therefore was not the intensive lobby activity and political action on behalf of Israel that was practically absent, but more the creation of a powerful Christian Zionist network. 
This network proved to be useful after the September 11 attacks on the Twin Towers in 2001. The conflict between Israel and Palestine became part of the war on terror and one of the top priorities of the Christian fundamentalist program. The network which was created in the 80’s was ready to be used. The political climate in the new millennium was ideal for the Christian fundamentalist leaders; an evangelical in the White House and Ariel Sharon as the new Israeli prime minister. The Christian Zionist leaders used their networks successfully as a response to every measure Bush took which could endanger their dream of a Jewish state in the Middle East as it was described in the bible. Tens of thousands of letters, emails and phone calls flooded the Bush administration as a way of protest. The religious voters also threatened to stay home on Election Day in 2004. As a result, research shows that the Bush government did indeed change its tone of voice almost every time the Christian Zionists came into action. 
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